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Abstract 

Islam has its view on the issue of liberalism, in this case freedom that is not limited to 
require or bind people to anything. The meaning of freedom itself in Islam is that everyone 
is free to express everything but must have its own Islamic value or freedom to religious 
texts (Al-Qur'an and Hadith). Therefore, this paper will discuss Islam and liberalism, 
what should be known from the basis of Islam and liberalism, so that we understand the 
issue itself. The method in this research uses the Descriptive Analysis method, which is 
research by collecting and presenting data that is under the truth, then the data is arranged 
neatly, the data is processed and analysed to provide an explanation related to the problems 
in the discussion. liberalism at this time has exceeded the limits that exist in Islam, so this 
understanding is feared to cause doubts in the people in the existing faith of the people. 
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Introduction 

Liberalism is a perspective that emphasizes or prioritizes individual 
freedom. As John Locke stated in his "state of nature" theory, people who live 
together according to reason without any supreme power on earth to judge them 
are in a natural state. Everyone has the natural freedom to be free from superior 
power on earth and not be under the will or legislative authority of others. 
Everyone is equal to everyone else. Therefore, to appreciate Pancasila as the 
ideology and way of life of the Indonesian nation, we strive to explore the values 
contained in Pancasila, especially the first and second principles, from the 
perspective of liberalism[1]. 

The thought of Islamic liberalism or what we often hear as liberal Islam in 
the view of Islamic thought is currently a fairly popular issue in Indonesia 
because there are many incomplete understandings, Islam and liberalism are 
always debated because many people think that Islam and liberalism are 
different things. contradictory to their respective concepts[2]. Many people 
understand only the word FREEDOM but don't know what freedom itself means. 
The term liberalism has many meanings and divisions, for example: Islamic 
Liberalism, namely freedom in the Islamic religion where there are no restrictions 
applied to that freedom[3].  

Liberal Islam, namely freedom in the Islamic religion, but there are 
limitations (based on the Koran and Hadith), intending to prevent Muslims from 
submitting to Islamic religious leaders.Liberalism of Islamic thought, namely 
freedom of thought that exists in Muslims, which is not bound and free from 
contextual values, but remains within the boundaries of Islamic teachings. 
Therefore, we must really understand the meaning itself so that there are no 
misunderstandings[4]. Therefore, this paper will discuss Islam and liberalism, 
what we need to know about the basic principles of Islam and liberalism, so that 
we understand this issue itself[5]. 
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Method 

This discussion uses the Descriptive Analysis method in which research is 
done by collecting and presenting data that is by the truth, then the data is 
arranged neatly, the data is processed and analyzed to explain the problems in 
the discussion. Tafsir Maudhu'i is a special approach to interpreting texts related 
to religion, especially the holy book Al-Quran[6]. Both have significant value for 
developing understanding because the Descriptive Analysis/Literature Study 
Method provides broad insight through literature synthesis, while the Maudhu'i 
Tafsir Method provides an in-depth view of the meaning of religious texts[7]. As 
a researcher or interpreter, the choice of method must be adjusted to the research 
objectives and the nature of the text at hand. 

Result and Discussion 

History of Liberalism 
In general, liberalism is based on the fact that this understanding aims to 

create a free society, freedom of individual thought, individual freedom in any 
field, such as politics, economics or religion. According to this understanding, 
the center of life is in each individual (individual), society will be structured 
because of that individual, because individuals and countries can also be formed. 
Therefore[8], society or the state must maintain individual freedom and 
independence. On this issue, liberalism has limitations on government and 
religion[9]. 

Two important events became the basis for the birth of liberalism: 

a. Declaration of Independence 

This declaration was put forward or issued by the thirteen colonies 
in America. With this declaration the thirteen colonies declared 
independence from British colonial rule, this declaration states that 
all people are created equal, all people have the rights inherent in 
them from birth given by God[10]. 

 
b. Wealt of Nation Adam Smith's work contains the main teachings for 

Liberalism which are usually formulated as laisser Faire, laisser 
passer, (free production, free trade). This freedom exists in the 
political and religious fields. This movement towards Liberalism 
was inspired by the work of Montesquieu in his writing entitled the 
soul of the Constitution. Rousseau's law and writings entitled 
Social Contact[11]. 
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In existing history, there are several important things from the liberalism 
thought that developed in the 17th century. Several sources say that the 
development of liberalism is always related to the west. sources that always link 
the west because the west can monopolize all aspects of life and government[12]. 

The term liberalism began in English, Spanish and French politics in the 
1830s, in the decade when modern political terms began to be heard in almost all 
circles, liberalism aims at freedom of human desire from the obstacles imposed 
by dogma and tradition[13]. In the Islamic world, liberalism developed from the 
thoughts of Muslim figures, the reforms carried out by these figures were aimed 
at advancing and wanted developments in line with current developments[14]. 

According to (Hourani) liberalism in Islam is divided into three 
generations: 

1. First Generation (1830-1870 AD) 
At the first generation stage, liberalism developed from renewal issues 
raised by Al-Thaẖthâwî, a Muslim scholar in the Arab world, who began 
to question the question of why Islam was in decline. Second Generation 
(1870-1900 AD)[15]. 

2. Second Generation (1870-1900 AD) 
The liberalism that emerged in the second generation was very brave 
because the issue chosen was about equal rights (gender equality) which 
was carried out by Qâsim Amîn, this issue was raised because at that time 
Arab citizens were worried about discrimination, in this case Qâsim Amîn 
used arguments about what Muslims can be aware of raising the issue of 
women's rights. However, in reality this happened far from Islamic 
teachings[16]. 

3. Third Generation (1900-1939 AD) 
The peak of liberalism that occurred in the Arab world was the issue of 
the caliphate, which was put forward by 'Ali 'Abd Al-Râziq and Rasyîd 
Ridhâ[17]. 

Liberal, Liberalist, Liberalism 

Liberal is a way to support individual freedom, freedom in speech, 
freedom in religion, freedom in thought and expression, this is what is meant by 
using the term "liberal" humans have their human rights, this is what liberals 
uphold. In terms of liberalism, it is the concept of human freedom[18]. Al-
Qardhawi also mentioned that liberalism, namely individual freedom, is one of 
the many elements of liberalism[19]. 

Meanwhile, according to the MUI, liberalism in religion is understanding 
the texts by using a free rational mindset and only accepting religious doctrines 
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that are by the mind alone. Therefore, the MUI has a fatwa on this issue, in the 
opinion of the Commission C Session for Fatwa at the 2005 MUI VII National 
Conference. Pluralism, secularism and religious liberalism as referred to in the 
first part are ideologies that conflict with the teachings of the Islamic religion. It 
is forbidden for Muslims to follow the ideology of pluralism, secularism and 
religious liberalism[20]. 

Islam and Liberalism 

In terms of Islamic language, it can be interpreted as surrender or 
submission to Allah Almighty and is also involved in the laws conveyed by the 
Prophet Muhammad SAW. This indicates that the Islamic religion has its own 
rules. So Islam is between free and not free. Etymologically, liberalism means 
freedom or can also be called independence, this word comes from Latin. Liberal 
Islam is a thought created by Western orientalist groups which is applied to 
Muslims[21]. This thought has the aim of destroying the foundations of the 
Islamic faith. Initially, this liberal thought was born and also developed in Europe 
to liberate humans from human oppression. On the other hand, this thought has 
become an understanding that has the broadest meaning of freedom for humans, 
including denying the teachings of the religion itself. Until the 18th century AD 
this term was still used as the concept of humans being free from slavery[22]. 

Liberalism in the Islamic perspective itself is freedom where there are no 
restrictions that oblige anyone or bind them to anything, but within that freedom 
itself it still has Islamic values. Liberalism in Islam can also be interpreted as 
freedom from Islamic religious texts (the Koran and hadith), by using a free 
mind, and only accepting Islamic religious doctrines that must be under the 
human mind[23]. If we examine further, liberalism has existed and grown within 
Muslims since the period of the Prophet Muhammad. Liberalism in the Islamic 
view is also not in line with the benefit of determining between what is right and 
what is wrong[24]. 

The Impact of Liberalism in Islam 

Spreading understanding of religious pluralism. religious pluralism or 
doctrine which has the basis that it considers all religions to be the same, and no 
opinion/teaching is correct (doubts the truth) or all opinions/teachings are 
equally correct (no opinion is wrong). The purpose of this doctrine is to show that 
every religious community will no longer be fanatical about their religion, 
especially Muslims (eliminating the exclusive nature)[25]. The tolerance referred 
to also has limits, as emphasized in the Koran, Surah Al-Kafirun. This pluralism 
is a theory implemented by Samuel Zwemmer which aims to weaken the faith of 
Muslims so that they do not believe in their religion[26]. 
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Relativism of truth. The understanding of religious relativism is an 
understanding that considers that there is no absolute truth or that everything 
related to religion is stated as relative, which means that there is nothing that can 
be relied upon in any religion[27]. Reinterpretation of the Koran and religious 
teachings. Criticizing or re-examining the Qur’an is a liberal scenario for Muslims 
based on Western Christian experience.  The reasons that are often given include, 
among others, because they accuse the holy book (Al-Qur'an) of being an answer 
or reflection as a reaction to the cultural, political, social, and economic conditions 
of the jahiliyyah Arab society[28].  

Maudhu'i's interpretation 

Verses from the Qur’an about Islam and Liberalism 

The author uses the Maudhu'i interpretation method so that the author 
can optimize the interpretation of the Al-Qur'an and can also find answers to the 
verses by collecting them and looking for verses related to the title of this writing, 
namely Islam and Liberalism[29]. Therefore, by looking for verses and 
explanations from commentators, it is hoped that it will be easier to conclude the 
meaning of the verses contained therein[30].  

QS: An-Nisa Verse 135: 

َ كََنَ بمَِا تَعۡمَلُونَ خَبِ  وۡ تُعۡرضُِواْ فَإنَِّ ٱللََّّ
َ
ٓۥاْ أ ْْۚ وَإِن تلَۡوُ ن تَعۡدِلوُا

َ
 يٗرا فَلََ تتََّبعُِواْ ٱلهَۡوَىٰٓ أ

"So, do not follow your desires because you want to deviate (from the truth). If 
you distort (words) or turn away (reluctant to be witnesses), verily Allah is most careful 
in everything you do." 

Asbath narrated from As-Suddy, he said, that this verse was revealed to 
the Prophet. related to rich people and poor people arguing and then 
complaining to him[31]. While his inclination is towards the poor because in his 
view the poor can't mistreat the rich, Allah is reluctant to accept such an attitude, 
but he must be based on justice regarding the affairs of the rich and the poor[32]. 

In the verse mentioned above we can find the word wordsْ which comes 
from the root of the word عدل -يعدل it means deviating from the path, according to 
the author the meaning of this verse refers to the prohibition on deviating from 
the truth of Allah SWT[33]. which can also be interpreted as Allah's prohibition 
on believers not to deviate from Allah's guidance because they follow their 
desires[34]. 

In Al-Misbah's Tafsir regarding the verse above, it is stated that it is the 
Word of Allah:  (ى انَْْ تعَْدِلُوْا ٰٓ َّبِعوُا الْهَو   which is translated above as don't follow (  ۚفلََْ تتَ
your desires because you want to deviate from the truth, can also be interpreted 
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as don't follow your desires because you are reluctant to act justly because at the 
end of the verse there are words  فَاِنَّْ اٰللَّْ كَانَْ بمَِا تعَْمَلُوْنَْ خَبيِْرًا Allah is very careful about 
everything you do[35]. 

According to Ibn Kathir in the Word of Allah (ى انَْْ تعَْدِلُوْا ٰٓ َّبِعُوا الْهَو   So do”“ (فلََْ تتَ
not follow your desires because you want to deviate from the truth", that is, do 
not let your desires, ashabiyah (fanaticism) and hatred for humans, cause you to 
abandon justice in your cases and affairs, but be altizam (hold fast) with justice 
in all things , as Allah says in QS Al Maidah verse 8 "And let your hatred against 
a people never encourage you to act unjustly[36]. Be fair, because it closer to 
godfearing"[37]. In connection with this verse are the words of 'Abdullah bin 
Rawahah, when the Messenger of Allah sent him to the people of Khaibar, to 
count their fruits and plants, then they tried to bribe him to love them[38]. But he 
said, "By Allah, I come to you from the side of the creature I love most[39]. 
Meanwhile, you are the people I hate the most than monkeys and pigs. And my 
love for him and my hatred for you does not lead me to be unfair to you." Then 
they said: "By this (justice) the heavens and the earth are established[40].” 

This verse shows that faithful Muslims do not fall into things that deviate 
from truth or justice, and also do not follow their desires because they feel like 
they want to be free in anything which as a result can harm other people because 
of individual desires/lusts that will lead to evil or error[41]. 

QS: Al-Kahfi Verse 29: 

 ْۚ ب كُِمۡۖۡ فَمَن شَاءَٓ فلَۡيُؤۡمِن وَمَن شَاءَٓ فلَۡيَكۡفُرۡ  وَقلُِ ٱلَۡۡقُّ منِ رَّ

“Say (Prophet Muhammad), "The truth comes from your Lord. So, whoever 
wishes (believes), let him believe and whoever wishes (disbelief), let him disbelieve." 

Munasabah of this verse is the same as the previous verse, namely verse 
28, regarding the leaders of the polytheists not to attend to hear the revelations 
and guidance given by the Prophet Muhammad, they were reluctant to sit side 
by side with the poor Muslims[42]. 

Ibn Jarir presented a hadith through Dhahhak. The same hadith was also 
presented by Ibnu Murdawaih through his friend Ibnu Abbas r.a. which tells, 
that the Prophet saw. take an oath[43]. Then, forty nights later, Allah revealed 
His words, "And never say about something, 'Indeed, I will do it tomorrow 
morning', except by saying 'God willing'". (Q.S. Al Kahf 28-34). 

Friends of Ibn Abbas r.a. said, "The above verse was revealed regarding 
Umayyad ibn Khalaf Al Jumahiy. This was because the Umayyads recommended 
that the Prophet saw. carried out an act that the Prophet himself did not like, 
namely expelling the poor people who were his followers from his side[44], to 
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draw the leaders of Mecca closer to himself. After that incident, the above verse 
came down[45]." 

Ibn Kathir in his tafsir states that Allah SWT said to His Messenger, 
Muhammad SAW, say, O Muhammad to mankind, what I bring to you from 
your Rabb is the truth that there is no doubt in it. (ُمَنْْ شَاۤءَْ فلَْيَكْفر  So“ (   ْۚفَمَنْْ شَاۤءَْ فلَْيُؤْمِنْْ وَّ
whoever wants to (believe) let him believe and whoever wants to (disbelieve) let him 
disbelieve." The fragment of this verse is a strong threat so the verse continues: "Indeed, 
We have prepared for the wrongdoers a hell that will surround them..” 

And according to Prof. M. Quraish Shihab in his book of Tafsir, namely 
Tafsir Al-Misbah, states that the values mentioned above must not be changed or 
ignored. It is a fixed price. After all, it is haq, namely something that is stable and 
does not change, because its source is Allah SWT. Therefore, whoever wants to 
accept it, please accept it and whoever is reluctant, let him be reluctant[46].  

It can also be said that after the previous verse instructed the Rasul saw to 
reject the polytheists' proposal regarding the expulsion of the poor and weak 
from his assembly, this verse ordered the Rasul saw. confirm to all parties, 
including the arrogant polytheists, that: "And say, O Prophet Muhammad, that: 
"The truth, namely the divine revelation that I convey, comes from God, your 
guardian in all things: then whoever among you, or apart from you, wants to 
believe Regarding what I am saying, let him believe, the profits and benefits will 
return to himself[47], and whoever among you or other than you want to 
disbelieve and reject the message of Allah, then let him disbelieve no matter how 
rich and high his social condition is[48]. Not me, let alone Allah SWT. will suffer 
even the slightest loss by his disbelief, on the contrary, he will suffer losses and 
harm by his actions which have wronged himself[49]. 

This verse follows the principle of liberalism, namely freedom of opinion, 
that is, what is meant in this verse is to emphasize that every individual is free to 
choose or have an opinion regarding his or her beliefs because Islam emphasizes 
that beliefs must be based on personal freedom, and must not be coerced or 
imposed on anyone[50]. 

Conclusion 

If we look at the statement above, we can conclude that liberalism has now 
gone beyond the existing boundaries of Islam, therefore this understanding will 
give rise to doubts among the people regarding the faith of the existing people, 
when we are more observant about this issue, namely the free interpretation of 
religion. and without a guiding faith in this matter, it will give birth to the 
ideology of "ibahiyah" (all means are justified) which will later have an impact 
on ethics and religion itself.  
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